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One day my mother came back from her church and she was very upset,
because she had gone to a meeting and in this meeting, it was a women’s
meeting, and somebody had said from the front, “Do you love your
husband?” And my mother had been married for forty years. And she
said to me, she said, “I didn’t know what to say.” And I said, “What do
you mean?” and she said, “Well, nobody ever asked me this question
before. How do you begin to explain your entire lifeP?” So, at this point,
I got worried. So I said, “Mother, what did you say?” So she said, “Well,
I said, ‘yes, I love my husband’.” And I said, “Oh, that’s good. I'm glad
you said that.” And she said, “Yes, I said that because I knew it was the
right answer.” She said, “But what does it mean?” I said, “What does it
mean to you?” And she said, “Well, I'm not really sure.” I said, “What
do you doP” And she said, “Well, we lived together. We have children
together. We eat together. We plan our lives together. Sometimes, it’s
good. Sometimes, it's not so good. Sometimes, I have to do what he
wants. And sometimes, he’s intelligent and he does what I want. But we
live like this from one day to the next.” And she said, “Is that love?” So I
said, “Well, I think that’s a very good definition of love.” I said, “Yes.” I
said, “You have done this for forty years and you are still happy to carry

on. I think that’s a very good thing.”

I use this example because this 1s our relationship with God also. How
do you explain what this relationship is like? Sometimes it’s very dif-
ficult to put it into words. And this is where theology helps us. Because
the difference between my relationship with God and my mother’s rela-
tionship with my father is that my mother’s relationship with my father
1s private to them. They have to work out their relationship with each

other but nobody else 1s involved. But my relationship to God is not
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like that, because my relationship with God is something that I have to

share with you.

And therefore, it is important that we are talking about the same God.
Because, you see, if I describe a friend of mine and let us say my friend
1s a champion golfer. But you say to me, “No, no, he doesn’t play golf
at all.” Then the question is, “Are we talking about the same person?”
Because we do not see this person in the same way. Now of course
sometimes this happens, because we are not perfect human beings. We
cannot see everything. But in our relationship to God, we are called to
be united to each other. And we are called to share this relationship with
people outside. And so it is important that what we say about God, that
this makes sense, that people know we are talking about the same God.
So when I talk to you about God, it 1s important for you to say to me,
“Yes. That’s my experience, too.” Because if you do not say this, if you
say, “Oh, no. You're very wrong about that”, then we have a problem.
Either I am wrong, or you are wrong, or we are both wrong. But we can-
not both be right. And so we have to examine this and say, “Well, what
1s the best way to express our experience?” And this is really what theol-

ogy 1s about. It is finding the best way to express our experience of God.

Now you may think this is easy. But it 1s not necessarily easy. I have
already said tonight, God is love. And if that 1s all I say, then we say,
“Yes, God is love.” But if I say then, but God also punishes sin, then I
have introduced a new idea. And maybe somebody will say to me, “But
if God i1s love, He cannot do that. How can a God who loves us send
people to hell?” So then we have to explain how that is possible. This is

where theology begins, trying to say something which is true but to say it



m a way that does not deny other things that are true. We have to have

a full picture.

Now as I said at the beginning, there are some things that God does
not tell us. But those things we do not need to know. He tells us what
we need to know in order to follow Him. And that is enough for us to

know, because the Christian life 1s a journey.

I leamnt today that in Chinese, the word for “word” and the word for
“road” are the same thing. And this is very interesting, because if you
are going to follow the word, you are going along the right road. The
mmportant thing, if you're going along the right road, is to know what the
next step is. If I say to somebody I want to go to Shanghai tomorrow,
it’s not very helpful if somebody says to me, “Oh! China 1s a very big
country.” I'm sure that is true, but I need to get to my destination and
all these other details I don’t need to know. This is what theology does
for us. It is the word of God which 1s the way of salvation. This is how

we have to understand it.

Now, there is only one God. This is very important. Because when you
read i the Bible about the way God speaks to His people, the first com-
mandment is, “You will have no other gods but me”. Now why is this
important? It is important because there is a unity in the plan of God.
Because there 1s only one God, I know that there 1s only one plan for
the world. I know that there is only one salvation. And I know that it is

the same for everybody.

There are some people who say that there 1s one salvation for Jewish
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people and one salvation for others. “You can find this even in
the New Testament. You know? The Jews have one law and other
people have something else.” And the apostle Paul had to say to
them, “There is no difference”, that it does not matter whether
you are Jewish or not Jewish. It does not matter whether you are a
man or a woman. It does not matter whether you are old or young
because there is one savior, Jesus Christ for everybody. Ultimate-
ly, that 1s the guarantee of our salvation, because it is not possible
for another power to come in and destroy the salvation that God

has given to us. There is no other power equal to Him.

In the Book of Revelation, in chapter twelve, there is a very in-
teresting story about the war in heaven. And this war 1s fought
between the angel, the archangel Michael and Satan. And you
know many people read this story and they do not understand it.
Because they do not realize what God is doing in this story. God
does not fight Satan directly. Why not? Because Satan is not His
equal. Satan is lower than God. And God will not come down
to the level of Satan in order to fight him, because He will not
give Satan that dignity. You see what was the problem with Satan?
Satan wanted to be God. He said, “I do not need God. I can be
my own God.” So of course this was not possible. And so God
tells Satan this by sending the angel Michael to fight him, because
Michael 1s on the same level as Satan. They are two angels. But
you know what the name “Michael” means? It is a Hebrew word
that means “who is like God?” It is a question. And it 1s God’s
joke. Because by sending Michael to fight Satan, God is saying

to Satan, “who is like God?” To which the answer is, not you. So



this 1s already the judgment on Satan. That he cannot overturn the

salvation of God. You see?

There is no power in heaven or on earth that can separate us from
the love of God. And this is why we need to know there is only
one God and He 1s all powerful. If you forget that, then you are
opening yourself to the possibility that somebody can come and
take away your salvation. And this is not possible because God 1s
one and all powerful. It does not mean that Satan will not try to
attack us. But if we understand who God is, then we know that
Satan cannot succeed in what he is trying to do. Because Satan

cannot win against God.

Now you may think I'm talking a great deal about Satan and not so
much about God. But actually this 1s not true, because as children
of God, we are called to be soldiers in His army. And if you are a
soldier in the army, your first duty is to understand your enemy.
I mean, if you carry a gun around but you don’t know what to do
with it, you're not a very good soldier. You need to know what
that gun 1s for. You need to understand what your enemy is going
to do. And you need to be better than him. And this again is what
our theology teaches us. It teaches us to be prepared for the life
that we have to live. The apostle Paul told the people in Ephesus,
“Put on the whole armour of God.” And that means “get the right
theology”. Understand what you need m order to win the battle

which you are called to fight.

(to be continued...)
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Introduction

Understanding death is crucial to being Christian. “Christ died for me™—
this, according to the seventeenth-century Puritan John Owen, is the very core of
Christian faith and life.' The apostle states that he always carries around in his body
the death of Jesus, in order to manifest the life of Christ (2 Cor. 4:10). If one does
not understand death, one understands not the message of the cross and what it
means to carry the cross. In this article, I will attempt to construe a general attitude
towards death in our society today. I will then examine some influential philosophies
of death, and trace the historical development of the particular view of death that
is most prevalent in contemporary Western society. Following a brief discussion on
how this misguided view of death has distorted our understanding of the gospel, I
will try to offer a Christian perspective on death and dying.

#



General Attitude Towards Death in Contemporary Western Society

In a funeral that I attended years ago, the officiating pastor announced,
“Many of us came here today to mourn the death of a young lady. However, 1
would like to invite you to celebrate her life with me.” A slideshow of pictures from
the joyful memories of the life of the deceased followed this eulogy. The husband
of the deceased, a young lady who died of cancer, broke down in tears halfway
through reciting his eulogy, and her mother was weeping throughout. The officiator,
however, tried his best to maintain the celebratory mood of the funeral, in order to
downplay the sense of grief and loss.

This attitude towards death is not uncommon in our society today. The
word “celebration” has become a euphemism in place of “mourning.” Often this
euphemism is used in the name of God. The officiating pastor at the funeral of
Isaiah Shoels, a victim of the Columbine Shooting in 1999, said during the service,
“We are going to celebrate. We didn’t come here to celebrate the devil’s work; we’re
going to praise God.”

Similar notions are found in popular culture such as movies. Elizabethtown
(2005) portrays the romantic encounter between Drew Baylor (Orlando Bloom), a
rising star in the sneaker design industry who has just been fired because of a fail-
ure that cost his company almost a billion dollars, and a flight attendant (Kirsten
Dunst) whom Drew meets on his way to Elizabethtown to attend his father’s funeral.
Alongside the romantic plot is a portrayal of how Drew learns to come to terms and
eventually to celebrate his father’s untimely death. One online review reads: “As the
denizens of Elizabethtown celebrate the loss of their prodigal son..., the film plods
along waiting for Drew to embrace his loss and turn in his forced smile for a good

soh.”?
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The Weather Man, another 2005 film starring Nicolas Cage, portrays the
disintegrating personal life of David Spritz, a successful Chicago weatherman.
Amidst many failures and disappointments in life—he and his wife are separated,
his wife is dating another man, his daughter is obese and addicted to cigarettes, his
son is sexually harassed by a homosexual social worker, and he thinks that he never
succeeded in trying to impress his father though in fact his father loves him very
much—David learns of the news that his father has terminal cancer. Towards the
end of the movie, David’s mother organizes a celebratory “living funeral” in which
the “deceased” gets to attend his own funeral. David is scheduled to speak at the
funeral, but a power failure cuts short his speech after the opening remark. Later,
David explains his celebratory speech to his father in his car, and through a brief
but sincere conversation, David realizes that his father has always loved him and
supported him. Soon after, David’s father dies, and his wife divorces him, but he is
offered a high-paying job on the national TV news program Hello America. David
accepts the offer, and learns to embrace disappointments in life with a celebratory
attitude on the surface—the movie skilfully ends with a parade on the streets of
Chicago.

The celebratory mode of the funeral scenes in these movies, as well as many
funerals that I have attended, seems to suggest an attitude of denial and avoidance.
Our society today is unwilling, in fact unable, to confront the poignant reality of
death. Paul Helm observes:

The modern western attitude to dying and death is all too obvious. It is to

avoid it, to avoid mentioning it, and where mention of it is unavoidable, to

use euphemisms and circumlocutions. Death is crudely dressed-up and senti-




mentalised in this way because it is so fearful and unpleasant. Because of this,
and because death is ofien associated with deep grief and an acute sense of
loss, it is sugar-coated, or even plastic-coated, the perfect vehicle for inducing

superstition.’

(to be continued...)

1. John Owen, The Death of Death in the Death of Christ in Works, X (Edinburgh: Banner of Truth, 2000), 420. In this
treatise Owen defends at length the doctrine of limited atonement over against universal atonement as taught by the
Arminians and the Amyraldians. However, the defence of the doctrine is not Owen'’s main concemn, as the entire argu-
ment of this treatise is ultimately aimed at safeguarding the “hope” and “consolation” of being Christian, which is based
on the assurance that "Christ died for me.”

2. www.review.mag.com/archive/600-609/602/Films_htm.

3. Paul Helm, The Last Things: Death, Judgment, Heaven and Hell. (Edinburgh: Banner of Truth, 1989), 35.
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Jerusalem
Jerusalem is the universal city, the capital of two peoples, the shrine of three faiths; it is the prize of empires, the

site of Judgement Day and the battlefield of today’s clash of civilizations. From King David to Barack Obama,
from the birth of Judaism, Christianity and Islam to the Israel-Palestine conflict, this is the epic history of 3,000
years of faith, slaughter, fanaticism and coexistence.

How did this small, remote town become the Holy City, the ‘centre of the world” and now the key to peace in
the Middle East? In a dazzling narrative, Simon Sebag Montefiore reveals this ever-changing city in its many
incarnations, bringing every epoch and character blazingly to life. Jerusalem’s biography is told through the
wars, love affairs and revelations of the men and women — kings, empresses, prophets, poets, saints, conquer-
ors and whores —who created, destroyed, chronicled and believed in Jerusalem. As well as the many ordinary
Jerusalemites who have left their mark on the city, its cast varies from Solomon, Saladin and Suleiman the
Magnificent to Cleopatra, Caligula and Churchill; from Abraham to Jesus and Muhammad; from the ancient
city of Jezebel, Nebuchadnezzar, Herod and Nero to the modern times of the Kaiser, Disraeli, Mark Twain,

Rasputin and Lawrence of Ara

R % 4R 2e: .
F 1. http/fwww kingstone . com tw/book/book_page.asp?kmcode=2017350013961&readpage=2&show=freeread
English: http/fwww.amazon co.uk/Jerusalem-Biography-Simon-Sebag-Montefiore/dp/1 780220251

JERUSALEM THE BIOGRAPHY

B =

THE NUMBER ONE BESTSELLER

alem

'HE BIOGRAPHY

L2}

REARE -8 awe

']

WA
WUNG - ELRE - MW - SRR - RPN AR
E-ONEAEN | RIS EVARA |

Witousdingly ambitious and rismphantly cpic’







BEL#EE3:1~510~17

fREZAE - KRB AERIIETRE - RAKE - ARSEAC  828EH B 20
Fikm o ETUR TREE OTER BER - TG FHES 0 THRN MR
B TRERE BIFER #ERLA BEAX BEEE T2 AWERNIER AFT
WENEE | BFEAMERR -

BEREBERME T HAIHE - &7 ~E@ -~ B0~ BE ~ B0 Bt LLRIERRN - LLEF
& HEEAEALNEE - B - TR EMFINEE  BRE—tIEHD - EHHIH
HEET - TEME - LASEESHRHENEEHNOBEREE - AR EZIMABZA
HY B GHERE - fRERMA o A A BRRHE - (BIRATEREAY - FTAE(SRY 0 BIFTOE L ERR
FNiEEERAERHY - U6 HHEMREAL/ A O EHE - SREAEEMREEEEE - SEMNEE -

AT ERE AT EARAY (5E ¢ BNEE C ALERFATEATRAOERAE ) - REEI - B FARIE  HEA
SEBEAEN 0 WEMIIABLES  BHTEENEE - '

| SR (a0~

e |
BRGNS |




Studesds ﬁaﬁm'ed.- arousd Rev: Low dis-

cussing Bible {MCM@I aﬂer fat. m'ﬁht
class. Thauk you Dr. Low for Jour wor-
derful July class last week in tHorg Kong

and see you soor.




JpERIFES (BEFEEEE ¢ Attentat  von
Barajevo) * NiEEHRALMRIE - T
91456 528 B BT 2avkHiE M
LEEAHA (S hRAFEHAL) NEF
ERRERYE c BRAEMM T ZEED
B FHEERTFEARALAXGHEMEE
EEETHAEYE (—2BBEMEERE
BTREEE HEREAL ) KNET AR
faRe - EANEHRE  BNEMMSCEIERS
HE  AETE B wEREMMEESE - &
REMRE T SRR ARAYENAR -

191458/ 30« EEMRZEER ' AGE
RFFRI A LEFIRS - BRI — R R ABF

On August 1st, 1914, the German Empire
declared war on Russia. At the same time,
in his famous “balcony speech,” Emperor
William 1l portrayed himself and the Ger-
man people as victims: “If our neighbors do 1
not give us peace, then we hope and wish |

that our good German sword will come vic- 4
torious out of this war.” Two days later, Ger- — A
many declared war on France and invaded gt 1 5o !
neutral Belgium. Those shots marked the August 1914: Extr
beginning of the First World War. g
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Military drills, soldierly obedience:
Young men had to stand to attention.
And young women had to do their
;-'_-gq[' part as well, from home. A shadow
"~ hung over Germany's youth in the
summer of 1914. And then came war.
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Recruitment of bearers, like these in
German East Africa, caused lasting
local trauma
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